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Allah, The Sublime, says: 



"And who is better in speech than him who prayeth unto his Lord and doth right, and saith: Lord, I am of 
those who surrender unto Him". And saith: Call unto the way of thy Lord with wisdom and fair 
exhortation, and reason with them in the better way." And He saith: "And there may spring from you a 
nation who invite to goodness, and forbid indecency. Such are they who are successful". 

These plain revelations limit the way of holding the mission and the qualities of the Dawah Carrier in seven 
points: 

• Preaching Islam should be to and for Allah. 

• The preacher should do good work. 

• He or she must declare his Faith in Islam and say: "Lo I am of those who surrender unto Him. 
Summoning unto the path of Allah should be made via the rational proof, namely through "wisdom". 

• Preaching Islam should be stimulated by "beautiful reminding" and by fair exhortation. 

• The Dawah Carrier should make people link their ideas with real life as they live it. This is no doubt 
the best and the most elevated type of discussion because the debaters grasp what is going on around 
them through the rational proof "And reason with them in the better way." 

• The message (Da'wa) should be carried by the group so as to achieve success, because the Qur'an 
denotes that the success of the Da'wa will be realised when a group holds and calls for Islam. "Such 
are those who are successful." 

The Prophet of Allah says: 

"You are fully aware of your affairs unless two inebriates manifest themselves in you: The inebriety of 
ignorance and the inebriety of the love of worldly life." You will order people to enjoin goodness, forbid 
the abominable, and strive for Allah's sake. But when the love of this world gets the better of you, you will 
not order people to do good and forbid the detestable, nor will you strive for Allah's sake. Those who bear 
the Book and the Sunnah at that time are like the early predecessors of Emigrants and the Helpers. 

Ali, may Allah honour him, said: 

"The World is never void of one who poses in honour of Allah's evidence", whether he is well known or 
obscure, lest Allah's proofs and indisputable evidences fall into disuse. How many are they? And where are 
they? Those are, O Allah, by your side, the least in number but the greatest in value. Through them Allah 
preserves His proofs and indisputable evidences which they unto their equals pass and in their hearts 
implant. Knowledge takes them into the reality of insight, so they pursue the spirit of absolute certainty, 
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find easy what the rich befall, get used to what the ignorant find wild, and take life along with bodies 
whose souls cling to Allah. Those are the inheritors of the Lord in his land and the ones who summon unto 
his religion, Oh, Oh, How much one craves to see them! 
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Preface 



Imagine an Arab of the desert sitting with the illiterate Prophet (SAW) once, and thereafter came to believe 
in Islam and call for it. 

"How has this happened? What has occurred in this one sitting interview is equal, in the opinion of all 
thinkers, to the whole body of miracles which the Glorious Qur'an has mentioned and which have occurred 
to the honoured Prophets of Allah. This is because anyone who familiarises himself with and knows the 
abundance of the water of multi branched knowledge, which runs and flows out of the sea of Islam, and 
wants to scoop or drink up, will assume an attitude of meditation and thinking in such a way that this very 
question will come to his mind: How could this Bedouin understand, believe in and carry Islam to people 
just after he has held one meeting with the Prophet (SAW) . 

That can be explained if we refer to what happened with "Tufail Amro Al-Awsisi" when he told the 
Prophet (SAW) : "I have heard your fair remark, so expose your mind." Al Tufail reported that the Prophet 
(SAW) proposed Islam to him and recited the Qur'an. He swears by Allah that he has never heard a better 
word or a matter which is more fair, so he submitted to Allah immediately after this meeting, declared his 
Confession of Faith and said unto Allah's Prophet (SAW) : "I'm a man compliant in my tribe. I'm turning 
back in order to summon them unto a belief in Islam." 

I don't want to explain this point any further because I have not intended to do so in the preface, but I hope 
I can develop it in the book itself so that I can, by Allah's Power and Might, penetrate into knowing one of 
the secrets of this one-sitting interview which took place between the Bedouin and the greatest Prophet 
(SAW) . 

As a matter of fact, when man established certain foundations he inevitably intended to accomplish 
construction and completion. Of course, man does not proceed to lay certain limited foundations unless he 
is, in their light, determined to construct and build. When this limited foundation is material, such as laying 
the foundation of a building with certain boundaries, it is obvious to every observer that the designer's 
intention is to accomplish construction and completion. In the same way, if the limited foundation is 
spiritual, such as defining one's relationship in regard to worldly life and life in the Hereafter, it is clear that 
one intends to construct and follow the basis of this limited foundation. 

Islam has a limited view point. It says that anything which man senses, feels, and does is matter; and if this 
sensation, feeling, or action springs from Allah's imperatives and interdictions, then matter and spirit are 
fused. If man thinks deeply, he will infer that Allah is the First and that He alone is the Last, and that He 
too is the One Who asks man to carry out his imperatives and interdictions which form the spiritual side of 
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life. 



For instance, the tree which one looks at is matter, but if it is viewed as being made by a creator, then this is 
the spiritual side of the tree. Likewise, the performance of the ritual prayer is a material act, but if that 
performance is associated with the imperatives of Allah, the spiritual aspect of the act is revealed. In a like 
manner, if one pays money to the poor, money is matter; and if free-will offering is not done as a result of 
the Sharia's imperatives, alms giving remains a material act. But if it is practised with Allah's imperatives 
in mind, payment intervenes matter with spirit. In the same way, we can speak of every action which man 
does. 

According to this analysis, Islam combines matter with spirit. In other words the Muslim state is worked 
out in relation to religious teachings in which the sacred and secular are not separate. Opposed to Islam, 
however, is socialist - communism which is based on a belief in absolute materialism, and a denial of 
religion, that is a denial of the spirit. Likewise democratic capitalism, contrary to Islam, is founded on the 
separation of religion from state, or spirit from matter. 

In accordance with this limited definition of Islam, a Muslim is one who holds the basic divine discipline of 
thought and tries to be constantly constructive and progressive. The constructor is one who sets up a new 
thing, introduces a new idea, solves a new problem, explains ancient thought and finds out the conformity 
or non-conformity of that thought with a new actuality. 

After Construction follows Progress. The progressive person is one who always moves in the ascending 
order by possessing the ability of understanding, the tact of influence, the clarity of vision, and the instinct 
of self-assertion. 

For this reason, one who carries specific principles is not satisfied with holding them, but acts in order to 
spread them and endeavours to apply them, for he is the carrier of a message and the qualities of the dawah 
carrier apply to him. The difference between him on the one hand, and the Mufti, scholar, preacher and 
teacher on the other, is great. 

The Mufti is one who issues 'fatwa', so people ask him about the Islamic rulings on specific actions which 
they themselves or others do. 

The scholar is one who is concerned with searching for knowledge in books but does not issue fatwa; Yet if 
he is asked about any problem, his reply is nothing but a personal judgement. 

The preacher is one who reminds people of life-after-death, the punishment of Allah, the Heavens and the 
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Day of Judgement. 



The teacher is one who teaches individuals abstract knowledge, regardless of its reality, circumstances and 
applicability. 

These four professions are different. Although they have some traits in common, they are not wholly alike. 
The carrier of Da'wa does not possess the trait of the Mufti because he does not issue fatawah, nor does he 
examine the actions of individuals in order to give Islamic rulings, he is rather a politician who takes care 
of people's affairs in terms of the Law of Allah. He does not possess the qualities of a scholar either, 
because his work is not the quest for knowledge in books; in fact, searching for knowledge is a means to his 
job, politics; and to his purpose; which is seeking Allah's favour, the most High, the Supreme Being. 
Likewise, the dawah carrier is not a preacher who reminds people of the Hereafter and turns them away 
from this world, but is precisely one who takes care of their affairs, instructs them in temporal matters, and 
makes their aim in life the good work which gains Allah's consent in the life to come. Again, he is not a 
teacher although he cultivates people with ideas and rulings. Therefore, giving absolute knowledge is not 
his job; but his aim rather lies in acting in accordance with the ultimate ideas and rulings of Islam. Thus he 
gives knowledge linked with context and circumstances, and in doing so he is neither an educator nor a 
scholar but a politician who is engaged in conducting, directing and administering the affairs of the people. 
Of course politics is a series of actions, not mere education, and what we truly need is deeds, not mere 
academic debates. 

This book, which I present, defines the qualities of the dawah carrier and the method of carrying the 
message of Islam: 

The formation of personality which presents itself by, 

A) differentiating between concepts and information, 

B) understanding behaviour 

C) differentiating between mentality and psyche set-up. This subject gives a living example of the 
process of the construction of new thought. 

The theory of the "nation's sovereignty" and the "nation as a source of authority." This subject shows you 
how to deal with a new subject through both understanding and planning. 

Facts about firms in the democratic and Islamic systems. This subject indicates correspondence between 
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ancient thought and a new reality in some points and non-correspondence in other points. 

Relatives. The fourth and the last subject is confined to explain the validity of ancient thought and the 
outcome of its embodiment which displays the dawah carrier's great influence understanding, self 
assertion, and clarity of vision. 
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Concepts and Information 



Concepts are general ideas, not single concrete data. An utterance or a word denotes a meaning which may 
or may not exist in real life. The poet who says: 

"You frightened the polytheists so that the sperms which are not yet born will fear Thee. " 

introduces a line of verse the first part of which has a meaning which is physically perceptible while the 
second half is not so. Utterances and sentences can be grasped, words can be explained but the meaning 
which the utterances implies is of value only if it can be sensed, imagined, or believed by the mind as 
something concrete and tangible. If it is so, it is called a concept with respect to the one who senses or 
imagines it; but it is not considered a concept with regard to the one who does not sense or imagine it. A 
student has to understand the meaning of sentences as they stand, not as he wants them to be, and should, at 
the same time perceive the reality of that meaning in his mind so that this meaning will become a concept. 
A concept is therefore the meaning which has a reality approached by the mind, whether this reality has an 
external sensible existence, or an existence whose acceptance is based on tangible things. A part from this, 
all the meanings of utterances and sentences are not termed concepts but mere data of information, these 
concepts are formed by associating reality with data of information, or linking data of information with 
reality. 

The notions of Islam are concepts, not mere data of information, and being concepts they are significant in 
the various areas of life. They are not only an explanation of the things which abstract logic assumes to 
exist; but every concept of Islam has a reality which man can put his finger on, whether it is deep concept 
whose comprehension needs insight or a simple concept which can be understood easily; whether it is a 
tangible physical thing such as treatments, and general opinions, or invisible transcendental things such as 
divine secrets. 

Behaviour is moved by vital energy which is revealed in two forms: Instincts and Organic needs. The latter 
are moved and require satisfaction. So, man starts out to satisfy them by various patterns of behaviour. But 
what determines this behaviour is not thought only but concept as well. In truth, thought does not influence 
behaviour unless man believes in it, and this belief is linked with energy and becomes one of his concepts. 
That one's behaviour is determined by one's concepts is an indisputable fact which is not subject to doubt, 
because if there is a belief in thought which is linked with energy, behaviour follows nothing but that 
thought. Nevertheless, there are ideas which are believed to be so true that it is difficult for belief in any 
other idea to remove them, or erase their effects except after the elapse of some time. In this case, or its 
transformation will be tremulous and or its transformation will be tremulous and intermittent. This mainly 
happens with deep concepts, and it requires more hardships and more time. 
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Thought is produce of the mind, but it is not behaviour. The latter is the outcome of energy, but it is not 
thought. Therefore, thought is not tendency, and mentality is not psyche set up. In man there are needs 
which require satisfaction, and there is a mind which thinks; and energy and mind are two different things; 
if they are linked and behaviour occurs according to thought, there is personality; but if they remain 
separate, then there are tendencies and ideas; the opposition of behaviour to thought, however, occurs most 
often in some of the details, and that does not affect personality but rather influences some patterns of 
conduct. 

In the raid of Bai Mustalak, the Helpers (Al-Ansar) were called against the Emigrants and the Emigrants 
convened against the Helpers as tribe arrogance had been stirred up. In this case, behaviour was separate 
from thought although the concept of the two parties was the same. But this time the concept ceased to be a 
concept, because it was separate from energy, so every party behaved according to its tendencies and 
desires, not according to its thought or concept. Namely, every party was moved by deep concept 
nevertheless, neither the personality of the Helpers, nor that of the Emigrants was affected, because it did 
not take long before both parties turned back to one concept, the concept of Islam. Thus the separation of 
behaviour from thought sometimes, does not affect personality. And to say man has two points of view in 
life is wrong, because man has one basic notion about life which turns to be a concept, and if another 
notion takes hold of him for a while, it simply remains a notion among other notions, which come across 
his mind. 
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Mentality and Psyche Set-up 



When concepts are formed as a result of linking actuality with information, it is obvious that this formation 
takes shape according to the rule or rules which measure actuality and information, thus, a person begins to 
possess a mentality which understands utterances and sentences in order to perceive meanings in their 
embodied actuality. 

Mentality is therefore the manner in which actuality is linked with information according to one or more 
definite rules. Thus, we have different mentalities: Islamic, communist, capitalist, chaotic, monotonous, and 
so on. 

Psyche Set-up is the manner in which instincts and organic needs are satisfied. In other words, it is the 
manner in which the motivating forces of satisfaction are linked concepts. Hence, it is a fusion of the 
unavoidable association which naturally occurs within man between his motivating forces and concepts 
about satisfaction on the one hand, intervened with his concepts about life on the other. 
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Personality 



From this mentality and psyche set-up personality is formed. The mind, even though inborn and its 
existence inevitable, is nevertheless formed by the act of man. Likewise, the inclinations to satisfy instincts 
and organic needs, though inborn in man and their existence inevitable, do not negate that psyche set-up 
takes its shape by man. And if the rule or rules upon which mentality is formed is the same rule or rules 
upon which the formation of psyche set-up is based, man will have a distinct personality with specific 
traits; but if the rule or rules upon which the formation of psyche set-up is based is different from the rule 
or rules upon which mentality is built, man's mentality is different from his psyche set-up, because in that 
case he measures his tendencies according to a rule or rules present in his deep self, and so links his 
motivating forces with concepts different from those which formed his mentality. This is because he 
understands utterances and sentences and perceives actualities in a way which differs from his tendency 
towards things. 
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The Islamic Personality 



Islam has dealt with man's act which originate from his organic needs and instincts through Islamic rulings 
which emerge from Islam's doctrine itself, the treatment organised instincts but does not frustrate them, co- 
ordinates them but does not set them free. So Islam forms the Islamic personality by means of the Islamic 
doctrine. By it his mentality is formed; by it also, his psyche set-up is formed. If man makes Islam the 
measure of all ideas practically and actually, he is said to possess an Islamic mentality and an Islamic 
psyche set-up, and these control the individual's tendencies in terms of Islam. 

The individual will then be an Islamic personality, whether he is scholarly or illiterate, because anyone who 
thinks in the light of Islam and directs his desires according to Islamic rulings is an Islamic personality. 
And Islam commands that one should strive for the pursuit of Islamic culture, so that his mentality will 
develop and be able to measure and evaluate every notion. Islam also permits some action and forbids 
others in order that this psyche set-up will be capable of deterring every tendency which violates Islam. 
From here comes the dissimilarity of Islamic personalities and Islamic psyche set-up. For this reason those 
who think that the Islamic personality is a divine entity, run into error, for they search for the Lord among 
men and don't find Him at all, not ever in themselves, so they go into a state of despair and break with the 
Muslims. These imaginative Muslims prove by their imaginativeness, that Islam is Utopia and its 
application impossible. Although it came to the world in order to be put into practice and it is itself realistic 
since it deals with all human problems it can be understood and applied by every man, however feeble his 
mind is or strong instincts, and organic needs are, when a Muslim applies Islam to himself he becomes an 
Islamic personality who is qualified for military service and leadership at one time. He combines pleasure, 
he understands life soundly and so he enjoys it in this world and in the other world. 

For this reason, unlike others a Muslim is not dominated by one trait. He is never taken away by religious 
rapture or by Indian asceticism. When he is rich he is humble. As a scholar he gathers power, commerce, 
and politics and his noblest trait is that he is a slave of Allah, his Creator. 
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My theory is: Sovereignty is the Nation's and the Nation is the Source of Authority 

Both are two theories of western democracy. They have appeared in Europe after the bloody conflict in the 
Middle Ages and went on for several centuries thereafter. This is because Europe was ruled by kings and 
it's political scene was dominated by the theory of "the Divine Right of kings". This theory states that the 
king has the divine right to rule the people. Therefore, he has full right to control the people. Therefore, he 
has full right to control legislation, authority and the administration of the law. The people are his subjects 
and have no right except the right to obey. According to the king's point of view they are slaves who have 
no opinion or will of their own and their duty is confined to obey and carryout his word. These kings 
oppressed people to the utmost, so people cried out everywhere and revolts broke out, but kings used to 
extinguish them by force. True, this force used to get rid of revolutions but it did so only temporarily, 
because these revolutions were carried out and backed by the whole people, especially by scholars and 
thinkers. Revolutions were primarily intellectual but they soon turned to be bloody. In the meantime, 
several theories appeared to get rid of the theory of Divine Right of Kings, which kings claimed. The most 
important of these theories are two: Sovereignty is the nation's and, the nation is the source of authority. 

People found that it is inevitable to abolish "The Divine Right of kings" entirely and make legislation and 
authority the right of the nations solely. So a new point was brought out: the people are masters, not slaves; 
it is they who choose the governor they want; consequently two theories arose: "Sovereignty is the 
nation's" and "the nation is the source of authority". To realise these theories the republican system was 
established. 

The theory of sovereignty stated that the individual has a will and the ability of execution. If his will is 
taken away and run by someone else he becomes a slave. But if he directs his will by himself he becomes a 
master. The people should master their wills by themselves because they are not slaves of the king but are 
freemen and as long as they are the masters of their will and no one has any authority over them, they are 
the ones who have a right to legislation and the administration of the law. 

Slavery means submission to the will of others. To liberate the people from slavery, it is inevitable that they 
should alone master their will by themselves. They have the right to enact the law which they want and to 
cancel the law which they refuse. As a result, the flames of revolutions for liberation broke out kings were 
removed and the "Divine Right" turned to be a thing of the past. The theory of the nation's sovereignty was 
set up and applied. The people became the legislator and parliaments came to represent the people and 
exercise sovereignty on their behalf. For this cause, one hears them say: Parliament is the master of itself 
because it represents the people who alone possess sovereignty. 

Sovereignty means supreme power over the will and, its direction. But if the people can exercise their 
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sovereignty by finding representatives who legislate, they cannot practice their authority by themselves 
directly, therefore, they have to deputise some persons to do so. So they entrusted execution to them. 
Consequently, a theory was established: the nation is the source of authorities; that is, it is the one which 
appoints its body of authority, namely, those who take over the government and are put in charge of the 
execution of the law. The difference between sovereignty and authority is that former implies will and 
execution, that is, it includes the conduct of the will and executing. In contrast authority is concerned with 
execution but does not include the will. Therefore, the legislation of the nation is done by the nation's 
deputies. From this we don't say the nation is the source of legislation, but we say legislation is the nation's 
because the nation practices it by itself. As for authority, the nation cannot practice it by itself because it is 
practically infeasible. Therefore, it is inevitable to entrust execution to some other body to practice it on its 
behalf. Thus, authority is not the nation but it is carried out by the governor and the judge through the 
nation's authorisation. So the nation is the source of authority. 

This condition of the nation in the West as the master of itself opposes the condition of the Islamic nation, 
the latter is ordered to carry out all its acts in accordance with the Shari'a rulings. The Muslim is a slave of 
Allah: he does not conduct his will, nor does he carry out what he wants, but his will is conducted by 
Allah's imperatives and interdictions, and he is the executor. Therefore sovereignty is not the nation's but 
is due to the Shari'a, while the execution, that is authority and only authority is the nation's. And because 
the nation cannot exercise its authority by itself, it has to entrust it to its deputies, and the Shari'a came to 
show the way to exercise authority through the Khilafah system. As a result sovereignty belongs to the 
Shari'a and authority the nation's. 
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Firms 



A firm is a transaction whether it is run according to the capitalist or to the Islamic system. To know the 
Islamic point of view with regard to a firm, we must understand the firm's entity very well, not according 
to our own imagination or interpretation, but according to the capitalist system itself, since it is one of its 
practices and transactions. 

So the first step to know the Islamic viewpoint in the firm's nature, is to understand this nature and see later 
how Islam looks at it. 

In the capitalist system a firm is not like sale and rent which takes place between two parties, but is like 
endowment and will which are carried out by one party. So a firm is an individual obligation of one person 
according to the conditions registered in the paper of agreement, which is called a contract, because one 
enters into a business enterprise by contributing shares or skill to accrue what the enterprise earns of gains 
or losses. Hence a firm is, according to the capitalist system, a single will where there isn't offer and 
agreement between two or more parties. But it is a certain agreement on certain conditions which are 
written, and thereafter any individual regardless of anyone else, can oblige himself to the contract. So by 
this obligation he becomes a partner in this firm. This is the nature of the firm in the capitalist system. But 
in the eye of the Shari'a, a firm is a contract between two or more persons in which the contractors agree to 
operate a business enterprise for the sake of profit. The contract is reached in the form of offer and consent 
in one council. So to be in conformity with the Shari'a, a firm should be formed by an agreement between 
two parties, and the contract should be made through offer and consent between them in one council, this is 
the Shari'a viewpoint in a firm, and it is obvious that it disagrees with the nature of the firm in the capitalist 
system, where there aren't two contractors but rather one, and there is no agreement between two parties 
but rather an absolute agreement which id decided by the one who wants to oblige himself to it; in addition, 
there is no offer and consent and no council of contract. Thus it is devoid of all legal conditions, and it is 
therefore legally invalid. But the joint-stock company or partnership, though placed under the term "firm" 
in the capitalist system, is nevertheless a pure monetary type of enterprise where there is no place for the 
personal element, because the firm in the capitalist system is of two kinds. 

Sole Proprietorship 

Money Corporations 

Sole proprietorship firms are those in which the personal element enters and influences the firm in the 
estimate of shares, such as the insurance company. Here, what is remarkable is the personality of the 
partner, not as a governor but as regard his position and influence in society. These firms would have been 
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valid with respect to the Islamic rulings, had they not lacked other conditions including the contract 
between two persons through offer and consent. 

But in a money corporation there is no place for the personal element in formation, as well as in the 
operation of the enterprise. Money enterprises include the joint-stock companies where the contribution of 
fund takes two forms: 

The founders hold all shares, and that is done by writing the company is formed, that is, its legal charter 
which contains the conditions which organise how the company should operate. The charter is then signed 
individually, and everyone who signs it is considered a founder and a partner; and as all founders sign it, 
the company is established. This company is limited to the founders, and so no one is allowed to join it. 

Several persons agree to establish a company by writing the legal document or charter, and obtaining the 
consent of everyone of them to its terms individually, then they invite the public to contribute in the funds, 
after they determine a time limit for that contribution. When that time is over, the constituent assembly 
(formed of the founders) meet and appoint a Board of Directors. Thus the joint-stock company is 
established. In this way, it is an individual obligation, whether it is formed according to the first or second 
procedure; this is because in the first procedure, there is negotiation but no agreement, since after their 
meeting is over the founders come in a second meeting and sign the contract individually; one is considered 
a partner only if he presents his individual will. In the second procedure, there is negotiation among a 
limited number of people; then they invite the public to buy the shares of the firm. If one buys a share or 
more shares than another, he becomes a partner in the company, and his contribution is an individual 
conduct. 

This is the nature of the joint-stock company. This nature, viewed in terms of the law of Allah, proves to 
violate that law because, according to Islam, the firm is a contract between two or more persons, reached by 
offer and consent in one council for the sake of profit. So the Islamic ruling with respect to the validity of 
the company's formation, states that there should be legal contract, not an individual conduct. There should 
be two parties, offer and agreement between them in one council; and agreement between them in one 
council; and the offer and agreement should take place before the session is closed. These conditions; 
which have been imposed by the legislator to consider the firm valid, are not available in the joint-stock 
company. The latter is a company based on an individual obligation because it is established by an 
individual conduct, where there is only one party, and also lacks offer and consent in one council. 
Therefore, it is legally invalid to understand its invalidity more clearly. We call attention to the fact that 
transactions are of two types. 

One type where two parties are needed, such as "sale" and "rent", and another type where one party is 
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sufficient, such as "endowment" and "will". Obviously a contraction which cannot be reached except by 
two parties needs two parties; otherwise, it is said to be invalid. However a construction which can be 
reached by one party is said to be valid without the need for a second party. For example, "sale" needs 
necessarily two parties to be contracted, while endowment needs one party. This is the nature of transaction 
in all systems of economy. But there the number of parties needed for a contract to become valid. In the 
light of this view a capitalist system considers sale, rent, and sponsorship as examples of transactions which 
cannot be accomplished by on party but need two parties, otherwise they are considered invalid. Likewise, 
it considers endowment, will, and a prize-promise as examples of transactions which can be accomplished 
by a single party, and there is no place in such transactions for a second party. Therefore, firm in the 
capitalist system (for example the joint-stock company) is an individual matter decided by one party. But 
Islam considers the firm one of the transactions which cannot be contracted except by two parties. 
According to the Shari'a a firm is like sale and rent. The Prophet (SAW) says: "Allah helps the two 
partners", and "I am the third of any two partners". 

Thus, the joint-stock companies are, according to Islam, legally invalid. Invalidity is opposed to validity. 
The validity of a transaction means its agreement to the ordinance of the legislator. Thus we say a valid 
sale, or a valid firm; and in this case its consequences are positive. Invalidity means disagreement to the 
ordinance of the legislator, thus, we say an invalid sale, and invalid firm; and in this case its consequences 
are negative. For example, if one of the conditions of sale is ignored, sale is said to be invalid, and so 
punishment following this world and in the Hereafter. We use the term invalidity to describe transactions as 
well as daily worship. An invalid transaction is characterised by being a taboo. So Allah punishes its doer. 
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Being unrewardable. 



Our Proof is that the Prophet (SAW) says: "Whoever does an action which we did not order shall be 
refused" and "whoever introduces that which is not in our religion shall desert his Faith." This means that 
his act is wrong and invalid. In this respect, the Prophet (SAW) says: "And that which I have prohibited, 
you shall not do" thus, the legislator has prevented us from violating the Shari'a quite strictly, he prohibited 
us to violate his imperatives and interdiction whether they deal with transactions or daily worship. 

In the light of this analysis, it is prohibited to form, participate in, or benefit from a joint-stock company, 
simply because it is an invalid firm. 

But if a Muslim buys a commodity made by the joint-stock company, not from the company itself but 
through a valid contract, then he is permitted to utilise it, because it is not the commodity itself which is 
prohibited but the way it is owned. For example, if a cigarette dealer buys cigarettes from the joint-stock 
company, his act is prohibited because the contract by which he owns the cigarettes is false. So his is 
prohibited to sell or get profit from them, but anyone who buys cigarettes from the cigarette dealer takes 
something permitted because the contract by which he owns the cigarettes is legal, since it takes place 
between two parties; thus selling, buying and profiting from him is permitted. 

This is true when the owner of the joint-stock company is a Muslim who is subject to Islamic law. But if 
the joint-stock company is owned by non-Muslims or pro-capitalists, such as European and American 
firms, one is not, in this case, prohibited to deal with them. In fact, a Muslim is permitted to carry out all 
contracts with them. 

Consequently, a Muslim who wants to travel can go on a plane owned by a European joint-stock company, 
but never on one owned by a Muslim joint-stock company. A Muslim should, according to the Shari'a, find 
out in this connection if the joint-stock company is Muslim owned or not, in order to decide whether he has 
or has not to deal with it. 
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Contact Between Relatives 



Contact between relatives is an obligation. It was reported that the Prophet of Allah said: "If one likes to 
have his fortune increase and his life be long he must get in touch with his relatives" and, "No one who 
ever breaks with his relatives shall ever enter Paradise". In addition, he said: "The actions of my nation will 
be exposed on Thursday evening Friday night, and no ones action which ever displays a break with 
relatives shall ever be approved". 

These traditions prove that contact between relatives is an obligation, for they are associated with praise 
and warning, and that is an indication that this contact is a decisive order, or simply a duty and its violation 
is a taboo. 

The relatives who are intended are those whom Allah points to in his words: "Give his kinsman his due". 
So contacts with relatives is recommended and their adequate support is a duty imposed on those who are 
capable of doing it. 

Relatives are all those who are close to a person for some reason; they include mother's brother, mother's 
sister, mother's father, sister's children, brother's daughter, female cousin on the father's side, paternal 
aunt, mother's cousin, the son of the mother's brother; these are the relatives of whom Allah(the Almighty) 
points to in His words: "And those who are akin are nearer one to another in the ordinance of Allah". Some 
of them are marriageable such as paternal aunt, and some of them are non-marriageable such as the 
brother's daughter. Contact with relatives is concerned with non-marriageable relatives and does not 
include marriageable ones. Thus getting in touch with marriageable relatives is not an obligation. The 
evidence that can be cited to affirm that the contact of relatives excludes marriageable ones, is twofold: 

That Allah prohibits a person to be alone with his marriageable relative, or to look at any part of her except 
her face and the palms of her hands; he prevents one from mingling with her. This contradicts the different 
acts of contact with a relative such as visiting, mixing and sitting with her. This contradiction between the 
nature of contacting a marriageable relative and what Allah prohibits, makes contact confined to non- 
marriageable relatives. 

That the Prophet (SAW) forbids a man to be the husband of a lady and her mother's cousin, or a lady and 
her mother's sister at once. He said: "If you that do, you shall break with your relatives." So he described 
marrying a lady and her mother's cousin or mother's sister as a break with relatives; this means that the 
permission of marrying relatives brings about a break, and this sufficiently confirms the fact that the 
relatives concerned are the ones whom on is not permitted to marry. 
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These two points, therefore, prove that "contact" in the Prophet's words "contact your relatives" concerns 
only non-marriageable relatives. 

Contacting relatives may take the form of a visit during a feast or on a n occasion, checking and looking 
after their status, ignoring their errors, ever if they are many, giving them gifts, defending them and 
answering their demands and their son's needs. Generally, relatives are simply doing all that a person can 
do of good to and for them, and driving all that can of evil away from them. If one falls short of doing what 
he can, whether of doing good or driving away harm, he is not said to have done the duty of getting in 
touch with relatives. Breaking relations with relatives appears in not doing a favour done for them and in 
refusing a favour done by them. 

These are some specimens which I have tacked in the preface, specimens which the believer of the 20 th 
Century needs to understand so that he can know Allah's judgement about them. Thus, he will not be a 
victim to confusion, misinterpretations and distortion. 
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How to Carry the Islamic Message 

The Prophet (SAW) said: "This religion will be carried in every century by honest men who negate the 
interpretation of liars, the distortion of exaggerations, and the undue assumption of the ignorant, as bellows 
negate the malignancy of iron". 

The carrier of the Da'wa: 

Must know his nation. 

Must be aware of her nations secrets. 

Must be informed of the mysteries of her nations psyche set-up. 

Must be an expert in the methods of instructing her nation. 

Must know how to address her nation through her nations language. 

Must know how to be in control of her nations power. 

Must know how to be the object of her appreciation and respect. 

And he cannot do that unless he endeavours to perfect himself. 
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Overstepping the Attempts of Compromise 



The carrier of the Islamic Da'wa should be aware of the attempts of compromise between Islam on one 
hand, and ideas and rulings foreign to Islam on the other. 

Most Muslim's tendencies have exceeded the attempts of compromise between Islam and capitalist rulings 
and treatments, and reached the point of feeling that Islam is unable to find solutions to the new problems 
of life. So they see that it is necessary to adopt the capitalist rulings and solutions as they are, without the 
need to adjust them to Muslim's circumstances. In fact, a Muslim does not find any harm in denouncing 
Islamic rulings and taking other laws instead so that he is able to set forward in the domain of life with the 
'civilised' world and catch up with the caravan of capitalist nations, or with the peoples who apply socialist 
communism, since these nations and peoples are, in his view 'civilised people'. But the rest of those who 
adhere to Islam, have the same tendencies. They still hope for the possibility of arriving at a compromise 
between these ideas and Islam. But those who try to make a compromise between Islam and other ideas 
have no influence on the various spheres of life and on the relationship which exist among people in 
society. 

As a result, suggesting Islamic ideas and legal rulings for the treatment of the problems of life is not 
feasible but encounters barren glowing minds void of any ideas, and compromise the reality of practical life 
which is governed by the capitalist system. Undoubtedly, if thought is not strong enough so as to create a 
shake in the self and mind, it is unable to agitate people or even to draw their attention. Of course, the duty 
of this thought is to urge sluggish, superficial minds to think deeply, and sway deviant tendencies and sick 
taste so as to create the genius tendency for Islamic ideas and rulings among people. 

As a result, a Dawah Carrier should examine the basis upon which all treatments and rulings opposed to 
Islam are built, show their falsity by exhibiting their realities, and consider the different matters of life and 
show how Islam treats them in terms of legal rulings derived from the Book and the Sunnah, or from what 
the Book and the Sunnah point to through proofs and evidences. The greatest things which fascinate 
Muslim's and the most severe diseases which they suffer from in their real life are those which relate to the 
Governor and to the economy, for there are some of the ideas which were welcomed by Muslim's and 
which the West tries and attends to apply practically and devotedly. Hence, the Islamic nation is politically 
governed by a democratic system and is economically ruled by the capital system. 

For this reason, Muslim's ideas about economy in the Muslim world are so effective because they turn their 
life upside down. That is why these ideas will be fought by imperialism, its agents and its supporters. 

Thus it is inevitable to give a clean image of economy in the capitalist system and the socialist-communist 
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system and the basis upon which everyone of them is built, so that the lovers of these two systems will 
become aware of their contradiction with Islam. Then they will see how the Islamic ideas of economy 
correctly deal with the problems of economic life and turn them to an economic system, one antagonistic to 
capitalism and socialist-communism in both principle and detail. 
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Fear: An Aspect of the Instinct of Survival 



The holder of this message should fear no one but Allah (swt): Fear is one of the dangerous problems 
which undeveloped peoples and nations suffer from. 

If fear takes hold of an individual and paralyses his memory and his capacity of conscious perception, it 
deprives him of the enjoyment of life, and confuses him mentally so that he loses the ability of judgement. 

The most dangerous type of fear is the fear of illusion and apparition, such as if one sees a tree and believes 
that it is a fierce animal, or if he sees a post and thinks it is a ghost, so he runs away from it. This occurs 
only to feeble minded people either because their mental growth is not normally developed like all children, 
or because they had not enough information to link with the real world. This fear is treated either going 
deep in research and bringing things close to the patients understanding, or by giving ideas related to what 
they fear of, provided that these ideas have a tangible reality with respect to them. By this treatment they 
are delivered from the dominance of fear either by its removal, or by its gradual decrease until its traces are 
plucked out. 

There is also a type of wide spread fear which results from the lack of equilibrium between the outcome of 
performing an action and that of not simple things and fall into risks, such as fear of the ruler, which may 
bring harm to the individual who may in turn bring about harm to the nation. Another example of this type 
of fear is the soldier's fear of death in the battlefield which may lead to the ruin of the entire army (and he 
is one of it). Likewise we can cite fear of prison for the sake of a creed which an individual holds, a fear 
which causes the loss of the creed and is more painful than the prison itself. 

This fear is dangerous to the nation, it leads to ventures and may even lead to destruction. 

Nevertheless, fear of real things is, in contrast, useful. It is rather a duty, if it slighted or ignored, it becomes 
harmful whether to the individual himself or the nation. Fear in this case is a guardian and a protector. 

For this reason, it is necessary to explain the great dangers to which a nation is exposed so that the latter 
will consider them and get rid of them. 

Fear of Allah and of His affliction is a useful thing. It is a duty as well as an honest guardian. 

For this cause, this kind of fear has the most magnificent effect on the self, it is so useful to an extent that it 
is not only needed but it should be created as well, because it is an honest guard. It guarantees the 
movement of man along the right path. 
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Therefore, fear is a part of man's nature. Concepts are the forces which stimulate it in man, or bring man 
far from it, and it is, as we have seen, one of the most dangerous things in some respects, and one of the 
most useful things in other respects. To avoid its dangers and enjoy its uses, man must surrender to the right 
concepts only, namely to the concepts of Islam. 
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Truth 



The Dawah Carrier should always stick to the truth. Certainly all ideas which exist in this world and which 
could be found later, should not mean that they are true. To be true, they should coincide with reality. To 
know whether an idea is true or not, it is necessary to apply this idea to reality which points to it; if it 
corresponds with it, it is a truth, or else, it is a non-truth. Therefore to think of truth does not mean to do the 
internal operation only, but also to apply the idea, which results from the mental operation, to reality which 
points to it: if it applies to reality it is a truth, or else it is a non-truth. It is wrong saying that we can not 
know if there is correspondence between certain things and reality simply because they are not tangible. 
We should not say that because the main condition of thinking is the sensation of reality. If there is no 
tangible reality there is no thought, and consequently no truth. Allah is for instance, not an idea but the 
Truth, because sensation has transferred its effect to the brain. Allah says: "Look therefore at the prints of 
Allah's Mercy (in creation), how He quickens the earth of her death." and these are the creatures of 
nothing. This causes us to judge that Allah exists. Therefore, Allah's existence is a Truth since Allah says: 
'And in the earth are portents for those, whose faith is sure, and (also) in yourselves; can ye then not see? 
And in the heaven is your providence and that which you are promised. And by the Lord of the Heavens 
and Earth, it is the truth (it is true) that you speak." 

But Allah's nature is not subject to sensation, so we cannot judge it. There is no one fact which the mind 
reached or can reach but enters with one's range of perception. Therefore, the Truth must be tangible, or 
approachable by the mind. 

Therefore, thinking of truth is the correspondence between thought and reality which denotes it. If it 
corresponds with reality, it is a truth, otherwise it is not. Obviously, thinking of reality is something 
indispensable to all humans, both people and nations alike, especially to those who hold responsibilities are 
because ideas are most often the cause of errors and deception. So it is unsound to take though, any 
thought, as if it were the truth, but we must take it only as thought. Then we apply it to reality, if it applies, 
it is truth, otherwise, it is pseudo-truth. Thinking of truth may be primary or secondary. If it is primary, 
such as doing the intellectual operation to reach thought, then applying this thought to reality will lead to 
one of two things. If it corresponds, it is a truth, if not, it must lead us to search for the truth, that is, for 
thought which coincides with reality. If thinking of truth is not primary, it passes through the channel of 
taking current thought and searching for the truth by applying current ideas to reality in order to arrive at 
the truth. 

Here we must draw attention to two things: 
The fallacies which occur to truth. 
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The fallacies which distract us from arriving at truth. 

The fallacies which occur about facts take place as a result of the similarity between facts and ideas, a 
similarity which is taken as a means to hide truth. Or it may occur by using a fact to conceal another act, or 
through suspecting one fact that is not the truth, or was the truth at the same time but is now no more. 

For example: that the Jews are the Muslim's enemies is one fact, and that they are the enemies of the 
Palestinian people is another. These two facts are similar or interconnected, but the fallacy rendered the 
truth of enmity between the Jews and the Palestinian people the more outstanding and the more observed. 
This similarity was exploited as a device to conceal the fact of enmity between the Jews and the Muslims. 
Again, the idea that freedom exists in the USA is a fact, and that the capitalists choose their president is a 
fact too. 

The two ideas are similar or related, because each demonstrates a fact about the real life of the USA This 
fact is concealed, nonetheless, it is known that the one who succeeds as a president in USA is the one who 
has got the greater popularity. Another example: that England is against European unity is a fact, and that 
Britain wants to strengthen itself by means of a unified Europe is a fact too. The second fact is taken as a 
means to conceal the first one. Thus, England enters into the Common European Market. 

Another example still is that Islam as an unconquerable force is a fact, but it is one which was so suspected 
until people believed that Islam is not so, or that it was so in its early beginning but by time it ceased to be 
so. Thus, facts are not factual or concealed by other facts, this in reality what the West did with the facts 
which Muslims possess. 

But the fallacies which drive away from facts also occur by introducing activities, or by finding ideas 
which distract from facts. For example, that a nation does not progress except though thought is a fact, but 
to turn Muslims away from thought, the West encouraged physical activities among them such as 
demonstration and revolts so as to distract their attention from thinking and make them busy in action. 
Thus, the West concealed the fact that a nation does not rise up except through thought and replaced it by 
another idea that a nation does not rise up except through revolution. In addition to distract Muslims from 
progress it spread the idea that progress cannot be realised except through ritual daily prayers and high 
morals. Thus, fallacies are used to drive people away from arriving at the truth. 

Therefore it is necessary to pay attention to fallacies, adhere to facts, and hold the truth tightly; it is 
necessary to think deeply and honestly in order to reach the truth. What is quite important is not to reject 
the facts of history, especially those which are basic. This is because there are fixed facts in history, and 
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there are opinions which emerge from circumstances, of course, the latter are not facts but events, so it is 
not wise to make use of them. It is also unsound to apply them in new and different situations. But, in 
reality, people view history as a whole without making a distinction between facts and events. Thus, their 
attention is not focused on facts. For instance, that the Westerns took the coast of Egypt and the Syrian 
lands so as to invade the Islamic state is a fact. But the victory of the Westerners over the Muslims is an 
historical event. Here events and facts become mixed up. An example, is that the idea of nationalism which 
shook the entity of the Ottoman state is a fact, likewise, that the Muslims fought the West as Ottoman 
Muslims, not as Muslims only, is a fact. But the Ottoman's defeat in Europe and then in World War II are 
events of history. If we take the history of wars between the Ottomans and the Europeans and the history of 
World War I in one glance, and ignore the facts of these wars, namely the facts of history, then facts and 
events become mixed up. In reality, facts are disregarded and ignored until people forget the fact that 
nationalism was the cause of the Ottoman's defeat in Europe and in World War I. Thus, all in all, facts of 
history are not properly utilised although they are the most precious things which man can ever have or 
think of. 

If we think of facts, whether we want to reach them, distinguish them from non-facts, or to hold them 
tightly and utilise them, it is certain that useful thought is that which has its great effect over the life of 
individuals, peoples and nations. We all ask: What's the use of thought if it is not adopted in order to be 
applied? What's the value of facts if one clings to them blindly and does not distinguish them from non- 
facts. 

But facts are absolute, they neither change, nor are they influenced by different conditions and 
circumstances, true, it is unsound to separate thought from its conditions and circumstances, however, it is 
erroneous to take pure thought as a criterion. Instead, thought should be tested, otherwise it is nothing but 
thought. But once it is tested, thought becomes a fact, regardless of varying circumstances and situations if 
facts are obtained by the rational positive method. Undoubtedly, for thought to be factual, we must find the 
correspondence between thought and reality, therefore, we must think in terms of facts which we should 
hold with iron hands. 
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Honest Treatment 



The carrier of the Da'wa must be honest in his conduct. This is because only potent, true honest passion is 
capable of exerting influence upon man's progress after he uses all possible means which lead to reform. 
One must recognise that the earnest concern of a father for his son is capable of reforming him. One sees 
the father using all ways which lead to the result which he desires and of which he approves. If however he 
makes every effort and becomes possessed by despair he leaves him. Although it is known that passion 
decreases it yet soon returns with a greater force than it had been before, especially if the son regains 
consciousness and finds his way. So the carrier of the Islamic message should be patient with Allah's 
slaves and creatures and should use all possible means to help them, provided that these means do not 
violate the Law of Allah, nor exceed Allah's restrictions. The Dawah Carrier must know that these 
creatures are dear to Allah if they turn to their minds, know their way, turn back to their Creator, and 
perceive the reality of their existence. The Dawah Carrier must know that nothing is impossible, and if 
despair tries to possess him, he should push it away by the power of his patience, piety, and perseverance. 
"Be patient and steadfast". For when and action done for the sake of Allah is concerned with Allah's 
sanctions it is left for Allah to judge it, and no man is permitted to pass any judgement upon it because it is 
not his concern. If he, nevertheless judges it, his judgement is not absolute. 

A nation, with respect to any movement, takes one of two attitudes but not a third one: 

An attitude of indifference which kills it. 

An attitude of interest which animates it. 
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Patience 



The carrier of the Da' wa must have patience. Every believer in a movement must do the following things: 
He must firmly get in touch with the public. 

He must clarify his notion, and explain the way which leads to the execution of that notion. 

He must endure the fickleness which occur from all parties because Allah says, "But none is granted 
patience save those who are steadfast and if granted, it gives the owner of great happiness". And He says, 
"But be patient O Muhammad with a patience fair to see". And He says through Luqman's advice to his 
son, "Oh my dear son! Establish worship and enjoin kindness and forbid iniquity and persevere whatever 
may befall you, to that is the steadfast heart of things". Obedience to Allah is revealed by performing the 
daily prayers, respecting obligations, carrying the Islamic Da'wa and facing the problems and cares of life 
with patience and steadfastness. The steadfast, wilful people whom Allah has pointed to are the five 
prophets: Nuh, Ibraheem, Musa, Tsa, and Muhammad. If one wants to be thus honoured, he has to apply 
the notion of this plain revelation which calls people to be patient and steadfast. 
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The Jihad (Al-Jihad) 



The Dawah Carrier must be always ready to fight for the sake of uplifting the word of Allah. 

Jihad may be defined as doing one's best in the battlefield for the sake of Allah, in order to uplift His word 
either directly through participating in the battle, or indirectly through self-help; offering money or opinion 
and increasing the masses or by other means. Jihad is concerned with fighting and what is directly related 
to it, such as a word written or a speech made to the army so as to get it all worked up in the battle. It is an 
obligation of all Muslims as the Qur'an and the Hadith state. Allah says, 'And fight them until persecution 
is no more and religion is for Allah". And He says, "O you who believe, fight those of the disbeliever's 
who are near to you, and let them find harshness in you, and know that Allah is with those who keep their 
duty (unto Him)". To this effect the Prophet of Allah said, "Jihad will go on until the Day of Judgement" 
Al-Hessan said, "coming and going for the sake of Allah is better than the world and its fullness". Jihad is 
primarily a collective duty, but when the enemy attacks Muslims, it becomes an individual duty. The 
meaning of collective duty is that Muslims must start to attack the enemy even if the enemy does not 
proceed to attack them; and if no one Muslim starts to fight the enemy at some time, all Muslims who do 
not fight are considered sinners. This obligation of taking part in the Jihad does not fall off with respect to 
Iran and Pakistan if, for example, the Syrians and Jordanians fight for Allah's sake. It is rather imposed on 
the nearest to the enemy, then on the nearer, and so on until those who fight Islam's enemy are sufficient. If 
sufficiency is not realised except if all Muslims take part in Jihad, then the latter will become an individual 
duty which every Muslim should do, and that can be actualised by establishing a state which rules in the 
light of the Muslim's scripture. The duty of establishing a Muslim's state is collective, that is to say, it is a 
duty of all. If some Muslims establish it, the duty of establishing it ceases to be the duty of other Muslims; 
but if Muslims do not establish it, it's duty holds on to all Muslims until it is set up in the world. So is 
Jihad; if the enemy remains in the battlefield, it remains the Muslim's duty until the enemy is driven away. 
In this respect, many Muslim religious scholars (Fuqaha) err when they say that if some Muslims 
participate in Jihad the other Muslims are no more obliged to it. This viewpoint implies that if the people of 
Oman go to the Jihad against Britain, or if the people of Palestine begin to fight their Jihad against Israel, 
then Jihad ceases to be the duty of all other Muslims. Religious scholars say so, assuming that if some 
Muslims have done the duty of Jihad, then others are exempted. This is undisputedly wrong; because since 
the time of Muhammad the Prophet until the present day, this contradicts the absolute text of the Qur'an in 
imposing Jihad upon all Muslims until the enemy surrenders to them. 
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The Goal 



The Dawah Carrier should always imagine the goal which he pursues. 

We must wash away the Islamic cloak which tribalism dirtied, personal desires stained, and foreign culture 
clouded with a curtain of darkness. We must devote our lives to a noble goal which helps all humanity and 
stands by all people. We must ask ourselves, "Do Muslims now have a noble goal which they want to reach 
, or one which is imaginable"? Undoubtedly, the nation that lives on the margin of life will go into a state 
of submission, severity and thereafter to fragmentation and ruin. 

To reach the goal is possible only if we follow the practical method, which is based on four things; 

Imagining the goal. 

The way which leads to the goal. 

Knowing the impediments to the goal. 

Knowing what should be built and what should be destroyed, in order to build that which should be built, 
and destroy that which should be destroyed. 
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The End and The Goal 



To think of the end and the goal means to limit what one wants, what one aims at, this limitation is 
necessary for reaching the phase of fruitful thinking. Of course, limiting what one wants is not an easy 
matter. The backward nations and people do not know what they want or more precisely, they can hardly 
know what they want. The feebleminded individuals, and even a great number of intelligent people, do not 
limit their goals, and some of them can't even do so at all. But peoples and nations are dominated by 
imitation, so they generally do not exhibit any through examination of notions. Consequently, erroneous 
concepts and incorrect information spread among them. Hence, they rush in life without limiting any end. 
So their thought remains fruitless. To be fruitful, thought should be used to achieve some end. 

The goal differs from man to man, and from nation to nation. The nation's goal is to rise up. The goal of the 
advanced notion it to obtain all types of satisfaction; the primitive people's goal is to go on maintaining the 
conditions under which they live; the advanced people's goal is to ameliorate their conditions and to bring 
about the necessary change. The feebleminded individual's aim is to satisfy his organic needs. The 
intelligent peoples goal is to improve the type of satisfaction they are using. Thus, aim and goal differ 
according to people and their standard of thinking. Bu whatever the aims and goals of the people and 
individuals are, patience in realising them and seriousness in pursuing them are needed, especially with 
respect to near sought aims and easy fetched goals. The satisfaction of hungers, is an easy aim even if it is 
not near. Therefore, the capacity of being patient of it, though variable, is nevertheless owned by every 
man. If man wants to eat, or seeks peace, he can win these goals even if he belongs to the general public. 
But if one wants to progress, uplift his people, improve his position, or uplift the place of his nation, he 
ought to have patience and engage in serious pursuit. This is obviously not within the ability of every man. 
One may begin to follow the way but he may not achieve the goal as he suffers from toil and loss of 
patience. But even if he does not get tired or lose patience, he may proceed, move on, yet never achieve any 
goal because he is not serious in his pursuance. 

Individuals are more capable of patience than peoples and nations because their vision is clearer. 
Obviously, the association of people weakens their power of thinking and enfeebles their faculty of 
reasoning. The vision of one person is generally, stronger than that of two and as the number of persons 
increases so vision decreases. Therefore, it is unsound to plan far reaching goals for people, because they 
usually do not set up out to realise them, and if they do move on, they neither do so seriously, nor do they 
get to the point. For this reason, it is necessary that the goal which is set up for the people be near and 
realisable so that if it is realised they move on to another goal, and so on. Because the group is nearer than 
the individual in seeing the possible and less capable of enduring great difficulties, it cannot make out of it 
a goal. Yet what is actually possible is that which people can see and set on to realise. But in general people 
are able to see that which is intellectually possible is possible in reality. 
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The goal of thinking should be limited, and the end of action should be visible to both sight and insight; it 
should also be intellectually and actually realisable, otherwise it ceases to be an appropriate goal. And if 
individual's thinking and action should aim at an end, peoples and nations should pursue ends too. But to 
be sound, the end should be short sought, because the nearer and more realisable the end is, the better. 
True, peoples and nations are not expected to plan their goals for themselves, but these peoples and nations 
have ideas diffused among them. They adopt opinions and hold beliefs. Moreover, they are dominated by 
goals due either to their ideas, opinions and beliefs, or to their life experiences, or to their state of 
deprivation or satisfaction. Goals are designed for them either to get rid of deprivation or to better the type 
of satisfaction they employ. 

Finally, what should be drawn attention to is the differentiation between end, and ideal. An ideal is the fine 
end, and the only condition for an ideal is to set out for obtaining it. It is not necessary for an ideal to be 
actually realisable, but it should be mentally so, because an ideal is different from end, although it is itself 
an end. But the difference between an ideal and an end is that the latter must be known before an action is 
done to achieve it. It must be known during its pursuit, and perseverance should be displayed until it is 
really won. In contrast, the ideal is merely observed during thought and action, and all thought and action 
are used for its achievement. For example, to please Allah is the highest ideal of Muslims. Some Muslims 
may consider entering into paradise or avoiding the fire as ideals; but these are not termed ideals because 
they are ends which precede ends. An ideal, though being the end of ends, is not followed by any end. And 
the end of ends which is not followed by any end is the satisfaction of Allah. Although an ideal is the end 
of ends, there is yet no end beyond it, and the end of ends, is obtaining Allah's favour. 
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Continuous Ascent 



The Dawah Carrier has to set out for the best by correcting his concepts. 

Vital energy in life is the force which always pushes men forward, and however much a thinker may be 
satisfied, and although people may think that he is an ideal man, his true feeling impels him to believe that 
perfection is boundless. In reality, man is distinguished by his mind, and his behaviour is that which points 
to his ascent or descent. 
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Behaviour 



If man takes a certain sound path, and ties himself to the chariot wheel which is moving along this path and 
declares that he will not deviate an inch from it; if he is then seduced, or is surprised by a disease, he is 
blamed or criticised by those who know him, even if they do not take the same path, or if they move at a 
slower pace along that path. Thus, man will be tied to the rope with which he tied himself and can hardly 
escape his supporters so opponents attack. 

Human behaviour is linked with human concept; thus when a person is found changing his behaviour, one 
concludes that his concept has changed, Allah says, "That is because Allah never changes, the grace He has 
bestowed on any people until they first change that which is in their hands. 
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Seriousness in Thought and Action 



The Dawah Carrier should be serious in both thought and deed. Most men's thinking is devoid of 
seriousness for they act out of habit and by way of persistence. Seriousness must be sought and intended. 
The seriousness which we mean is that which is at the level of the individual's thought, because it is not 
deemed seriousness. 

Serious thinking does not require that the distance between thought and action be short or long, because 
action is the outcome of thought. An individual may think of travelling to Europe and the distance between 
his thought and travel may be long; he may think of eating, and the time between his thought and eating 
may be long, he may think of succeeding in his trade or of being promoted in his job, and the distance 
between his thought and his success may be short; he may think of awakening his nation and the distance 
between his thought and the realisation of progress may be short. So the problem lies not in the shortness or 
length of time which separates action from thought, for the distance may be short or long. But what is 
important is that there is necessarily an action out of thought whether thought is made by the individual or 
by someone else. 

Thought should therefore produce action whether that action appears in the form of words such as the work 
of poets and men of letters, or in actions such as the work of the scholars in applied sciences and warfare. 

Therefore, seriousness is an important matter in thought because without it thinking will be futile; it will be 
a sort of a monotonous game run by habit and limitation. In it's turn monotonous thought is conservative in 
the sense that it tends to maintain life's conditions as they are, without admitting any great or sudden 
change. 

But the Dawah Carrier must devote himself to change all that which opposes his belief and all that which 
needs change. 
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Change 



To be complete, change must pass through two phases; first, change of the way of thinking, namely change 
of the mind. Secondly, change of the present conditions of life, if they are bad. 

To change the present conditions one must primarily change that which is in the self, namely his concepts. 
This is because change succeeds if and only if one's convictions and instincts are changed, if one's vision 
of the present conditions is clear, if one changes what is in his self, if one begins to see evil as evil, and sets 
out to change it by action, or speech, or at least to settle it in his heart and join those who endeavour to 
change it. 

Thus in the first phase, action is done to change one's concept in terms of the plain revelation; "Allah 
changes not the condition of a folk until they (first) change that which is in their own hearts." 

In the second phase, change follows the concept of the Prophet's tradition, "Whoever sees the wrong 
should change it by action; if he can't he must do so by speech; if he can't he must settle it in his heart, and 
that is the weakest of Faith." 

Thinking of change is necessary for life because stagnation of life and surrender to destiny are the most 
dangerous disease which cause people to become, by time, extinct. So thinking of change is one of the most 
significant manifestations of thought. Usually, thinking of change is disliked by the lazy and is not accepted 
by the idles because the cost of thinking is high, and because those who are dominated by habits find in 
thinking of change a sort of harm to them because it's aim is to transform them from state to state. 
Therefore, thinking of change is fought by feeble minded and idle people as well as by conservatives and 
rulers. Hence, thinking of change is dangerous to its pursuer, who is fought without mercy and without 
leniency. 

Thinking of change, whether it is a change of the inner selves of individuals, of societies or of the 
conditions of peoples and nations, begin with 1) the basis upon which man lives, 2) the society which has 
no basis or is built upon wrong basis, 3) the states which are run improperly. This basis for life is that 
which elevates or lowers life; it is that which makes man happy or sad; it is that which creates a viewpoint 
for life according to which man rushes into the battle of life and tries to progress. 

First this basis should be observed, if it is a rational creed which responds to man's nature, it does not need 
change and no man sees that it needs to be altered, because change is needed when things are not right and 
wrong is evident to both mind and feeling. The mind is certain of the truth of something and of the 
satisfaction of man's needs, the idea of change is completely multiplied. Therefore, thinking of change does 
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not come into the open if the basis of life is a rational creed which responds to man's nature. But if the 
basis upon which man's life and society's welfare is established is wrong, it is useless to think of changing 
anything before thinking of changing the basis, namely the creed which people believe in. Therefore, 
Muslims who are equipped with an intellectual creed which responds to man's nature, ought to create 
change in people who are without creed or have outworn creeds which the mind rejects and which do not 
respond to man's nature. Therefore, it is their duty to carry the Islamic Da'wa to all non-Muslims, that is, to 
those who lack the rational creed which responds to man's nature. 

Therefore, change must begin with the basis. If the basis is altered and replaced by a new one, which is 
absolutely sound, then change of society and it's conditions can be achieved by changing the concepts and 
convictions of that society. This is because if the sound basis is founded, it will be the basic criterion of all 
activities and the main concept for all ideas and convictions. Thus, once this basis is found, it is possible to 
change criterion concepts, and convictions consequently, it is possible to change societies and conditions 
because through this basis all values change, those of things and those of ideas. Therefore, the course of life 
changes. Thus, thinking of change must be practised by and for man. Everyone who owns a rational creed 
which responds to man's nature, has thought of change, either inherent in him or acquired through out of 
life experience. 

Thinking of change does not mean that the idea of change is possessed by those who feel the necessity of 
changing their conditions or ideas, but it exists if there is a condition in the world which required change. 
For this reason, thinking of change is not confined to changing the conditions of one's society and nation, 
but also of other societies and nations. By his own nature man is humane, so he views man wherever he is 
as a man, whether in his state or elsewhere, and tries to bring about the necessary change in every place and 
person who needs change. 

Thinking of change springs from the deep self and is energised by the actualities of life, but is resisted by 
the forces which feel that change is dangerous to them. Nevertheless, its existence with man is inevitable to 
make people think of conviction or coercion. But once change actually occurs or it's value achieved, then 
thinking of change becomes easy, because it brings people back to their feeling of the necessity of change. 
Therefore, every Muslim ought to possess the mentality of change. 

At present, Muslims are in great need for changing the basis upon which man's life is built, because they 
alone possess an orthodox viewpoint of life which agrees with man's nature; but they should pay attention 
to their present condition which displays their utmost intellectual division. The later can be summed up in 
two main parts. 

Firstly, the apostates who have deserted Islam but are nevertheless considered Muslims. These push 
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Muslims into a state of disunity. 



Secondly, Muslims branched into desperate, sceptical, and distracted groups. They include people who 
conclude a truce with non-believers, at least quiet down. In addition, there are those who attempt to 
compromise between Islam and ideas alien to Islam, and others who like to work and devote their lives to 
serve it. Therefore, the latter should proceed to think of change, so that their concepts, criterions and 
convictions will be unified on the bias of the intellectual creed which responds to man's nature. 
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Success and Trust in Allah 

The Dawah Carrier should not only trust in Allah but he must also believe that He and He alone grants 
success to man. 

Success can be achieved under two conditions. 

First; man should have a cause which he believes in and which he is certain he can work for and realise. 
Second; good facilitates this performance, but the soundness of putting one's trust in Allah lies in relating 
effects to causes and then leaving the end to Allah(SWT). 



The Qualities of the Dawah Carrier 



42 



The Difference between Intellectual Leadership and Military Leadership 

The Dawah Carrier has to differentiate between intellectual leadership and military leadership. 

The difference between intellectual leadership and military leadership is considerable, for military 
leadership needs the leader's strictness, harshness and severity so that the soldiers do not feel that there is 
any forgiveness, leniency, or weakness. That is why the verses of the Scripture sharply censure those who 
flee from the enemy's face and warn them of a shameful doom on the Day of Judgement. 

Every individual can be a soldier. But very few people can be intellectual leaders. This is because 
intellectual leadership requires forgiveness. For this reason, the verses of the Scripture emphasise that the 
intellectual leader should be well equipped with patience, compassion and forgiveness. This is due to one 
very sound reason; that not every individual can be a prophet and that all these qualities are the property of 
prophets. 
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The Method and it's Significance 



The Dawah Carrier should show utmost concern for method. He must pay enough attention to it, receive 
information about it, and study it carefully because it is not something bootless or trivial. In fact, he must 
perfect it since it is through it that Faith is spread and the path is made clear. If the dawah carrier exploits it 
properly, the nation will win it's goal; success. But the method is neither a notion nor a way. Both are not 
our own making, nor are they the outcome of our independent judgement. They are laid down for us in the 
glorious Qur'an and in the Prophet's Sunnah. 
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Methods, Means, Plan, Way and Notion 



Method is a technique or process of or for doing something. It implies an orderly logical arrangement 
usually in steps of doing an action. It differs from one action to another. True, methods may resemble one 
another, and one method may be useful in several actions, but when we think of method we must think of 
the type of action for which we exploit that method. This is because resemblance between one method and 
another may mislead us as to which method is the most efficient one for a definite action. For instance, the 
method of propagandising for a specific notion resembles the method of preaching that notion, because 
each of them depends on the exposition of the notion to the people. But this resemblance may mislead both 
the Dawah Carrier and the propagandist, because if the method of propaganda is used in place of the 
method of preaching, it will eventually fail; and if the method of preaching is used in place of the method 
of propaganda, it will make propaganda fail too. This is due to the fact that the method of preaching rests 
on the explanation of the notion as it is, while the method of propaganda depends on it's adornment. 
Another example; the method of the governor's appointment in the democratic system and of making the 
people elect him, is useful in the governor's nomination is the Islamic system and in making the people 
elect him as well. But to adopt the method of nominating the Muslim's Khalif, we must think of the nature 
of the government in the Islamic system, and take into account that it is based on the nomination of a 
permanent governor, not on the nomination of a governor for a limited period of time, as the case is in the 
democratic system. Therefore, we must think of the type of government in the Islamic system when we 
think of sketching the method of the Khalif s nomination. Hence, we introduce a condition into this system 
which restricts candidature to those who are qualified for the Khalif s position. Then, we ask the people to 
choose whoever they want of those candidates only. Lastly, all the people are asked to confer Bay'a on the 
one whom the majority consents to. True, Bay'a is a way of nominating the Khalif, not a method; but the 
way of performing Bay'a is a method nevertheless. Therefore, it is insufficient that the method be useful in 
the new action as it was so in other actions. But to determine a method for an action we must think of 
action and method at the same time. 

Method indicates the way of shaping the operation, or the way of usage and application of an action. A 
method is opposed to the way which is permanent. A way does not change at all and does not need a 
creative mind to use it, because it is ultimate in that it is authentic or of authentic origin. But method may 
fail when it is used to perform an action; it may change and it needs a creative mind to use it. As a result, 
thinking method is far loftier than thinking of a way, because a way may be derived by a creative mind, and 
yet may be used by an ordinary mind. But to construct a method a genius mind is needed, although it's 
application may be carried out by an ordinary mind. 

For this case, men vary in problem solving. In other words, they use different methods. One may attempt to 
solve a problem, and when it appears to be difficult to solve, he may escape from confronting it, declare his 
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inability to solve it, or think that it is insoluble. But one who possesses the mentality of problem solving 
does not leave a problem without a solution. If a problem becomes difficult, he changes the method he has 
used, or he may use several methods. If the latter fail to operate, he does not flee from the problem, nor 
odes he declare his inability to solve it. He does not run into despair nor gives up. Instead, he remains 
patient and leaves the problem for a later time. Or he leaves it, as they say, to time. Then, he tries to solve it 
again and again until it is solved. Therefore one who has the mentality of problem solving has no problem 
which he has no solution to. To him every problem is solvable because he relies on his ability to find the 
methods which solve intricate problems. For this cause, thinking of methods is one of the qualities of 
creative minds, and problem solving depends on this activity. 

Likewise, thinking of means is similar to thinking of methods. The former consists in thinking of the 
material devices and instruments which are used to perform an action. Therefore, if thinking of method is 
what solves a problem, it is certain that method is of no avail if it employs the wrong means, namely means 
which do not lead to the solution of the problem. But to know the method one has to try out the means. 
Hence, a thinker of method must be a thinker of means too. Otherwise all methods shall fail if the wrong 
means are used. For example, making the plan for fighting the enemy is a method. Thus, if devising the 
plan of confrontation is one hundred percent correct, but the weapons used are less efficient than those of 
the enemy, there is no doubt that the plan is a failure, even if the fighters against the enemy are stronger and 
even double in number. The plan is a failure because, as it is worked out for war it is a method, and men 
and weapons are means to carry it out. So if thinking of method is not accompanied by thinking of means, 
or if improper means are used to carry out a method, then thinking of method will be useless. Therefore, it 
is unsound to think of means without thinking of proper method, and it is equally unsound to think of 
method except in light of the proper means. But even though methods may be unknown to a thinker, means 
are more so because it is enough that methods are thought of in order to be determined, but means must 
necessarily be thought of and tried so that this attempt will determine their fitness or unfitness for the 
method. For example, non-industrial states purchase their weapons from industrial states and yet their 
armies trained in these weapons by the experts of the industrial states themselves. But if they do not try 
these weapons and check their soldiers training, these countries are not said to have chosen the proper 
means which are in accord with the proper plans. To be proper the means should be tried. 

For example, let us assume that a political bloc is formed, adopting a certain notion in order to spread it 
among the people so that is can later on take the rule over and carry out that notion. 

If this bloc is formed of scholars and men of influence, it will fail to achieve it's goal, because if it succeeds 
through scholars in spreading the notion, it will fail in taking the rule over, and if it succeeds through men 
of influence in taking the rule over, the rule will not be built on the notion and the latter will not be built 
among the people. Again, forming the majority of the bloc from one party or from both parties, will curtail 
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the bloc's life span. Thus it will fail and move along the path of ruin until it passes away. But if facts of 
history are taken into consideration, and the proper means are devised, the bloc will spread the notion and 
make the rule the channel through which the notion is carried out, expose the notion to the people and 
accept anyone who accepts it, regardless of his degree of education of social rank. This alone is what 
guarantees the bloc's success and realisation of it's goal. 
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The Criterion of Actions 



To measure action, we must relate it to that which is permitted and that which is prohibited. 

Many men move in life aimlessly. They do their actions without considering them in terms of a specific 
criterion. For this reason, they do evil actions which they think are fair, and avoid doing actions which they 
think are unfair. A Muslim woman who walks in the large streets of Beirut, Baghdad, Damascus, Cairo, 
Istanbul, Tehran and others uncovers her legs and exhibits her charms believing that she is doing a good 
thing. In the same manner, the pious Muslim stays at the Masjid permanently and does not criticise the 
corrupt conduct of the rulers courageously, because he thinks that working in this case, falls into sin; she 
displays her defects and he does not look after Muslim's affairs; they do so because they do not take a 
criterion for themselves by which they measure their actions. If they do so, they would not behave in a way 
which contradicts the principles which they openly declare they believe in. Therefore, the criterion is 
necessary for an individual so that he will know the quality of an action before doing it. Islam made a 
criterion by which every person can distinguish good from bad, this criterion is the Shari'a, law of Allah. 

Therefore what the Shari'a considers good is good, and what it considers bad is bad. This criterion is 
permanent. So far does not become bad, and unfair does not become good. What the Shari'a says is fair 
remains fair, and what it says is bad remains bad. Thus man moves along the right path, since he knows the 
trait of an action (be it good or bad) through the criterion, the law of Allah. But if he leaves his decision to 
do or not to do an action to his reason alone, he shall move awkwardly, because an action becomes fair in 
one condition and unfair in another. So judgement of an action will be storm swept or simply unbalanced, 
and a good and bad become personal values rather than absolute truth. Hence, man will fall into the trouble 
of doing infamous deeds, thinking that they are good and avoids doing good deeds, for he thinks they are 
bad. 



The Qualities of the Dawah Carrier 



48 



Man Possesses Numerous Incentives 



The Dawah Carrier should make spiritual forces the incentives of actions. Man possesses material forces 
represented by his body and the means which he uses to satisfy his desires. These are the least effective of 
forces. IN addition, he possesses spiritual forces represented by spiritual attributes which manifested in his 
perception of his relation to Allah. These forces are more effective than material forces. 

To Islam, spiritual forces are the motivating forces of a Muslim. The latter is demanded to behave 
according to the imperatives and interdictions of Allah. Islam also demands a Muslim to be patient and 
steadfast in the face of hardships, misfortune, and distress, so he will look down upon any catastrophe if it 
is for Allah's sake, and is never pleased by any grace if Allah has no ample share in it. 
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Political Consciousness 



The Dawah Carrier must be politically conscious. A tradition says; "If anyone wakes up and does not look 
after Muslims, he is not one of them". Looking after Muslims means watching over their affairs. Political 
consciousness is viewing the world from a definite corner, because if the perspective is not formed out of 
that corner, it will be superficial consciousness. An if the perspective is confined to the local area only, it 
will be mere stupidity. In addition, understanding political situations, international attitudes, or political 
events is not like political consciousness, because only the latter leads an individual to conduct his affairs 
on sound grounds as he relies on two things. 

The outlook should be comprehensive, namely it should encompass the entire world. This outlook should 
set out from a definite corner. It should concentrate on the man who lives in the world and on the concept 
of life which is based on a definite philosophy, whether it is a certain principle or notion. 

But if the definite philosophy is a principle, it renders political consciousness constant, and drives it step by 
step toward one end. Naturally, political consciousness obliges man to struggle for the formation of a 
concept about life for mankind. In fact, the formation of this concept is the prime responsibility which is 
thrust upon political consciousness. Of course, there is no rest obtained unless effort is spent to get it, the 
politically conscious person should involve himself in the struggle against all political trends which oppose 
his doctrine, so that he can implant his political views in the minds of people. 

Political consciousness does not mean knowing all that is going on in the world, but rather looking at the 
world from a certain corner. In truth, the mere formation of an outlook of the world which emerges from a 
special corner, points to the presence of political consciousness varies in it's strength and weakness in 
accordance with the degree of knowledge about the world. 

Thus, political consciousness does not belong to politicians and thinkers only, but it is a common 
phenomenon. It may be the property of ordinary men and illiterates, or scholars and literate. Political 
consciousness is an urgent need which is indispensable to the Muslim nation, because without it, it is 
impossible to perceive the value of Islam in the life of individuals and society, or to guarantee the move of 
the nation with those who strive constantly against imperialism in all circumstances; in times of victory or 
of defeat. 

And without it the nation's status worsens, progress is suspended, and all efforts spent for it's elevation are 
wasted. So the presence of political consciousness is a matter of great necessity for the Islamic nation, and 
it is an unexaggerated matter of life and death. Political consciousness does not appear in a nation unless 
the latter looks into the world from the corner of Islam, and it does not appear in the individual except if he 
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develops and grows. 

Moreover, the politically conscious person must not limit his attention to important issues and what befalls 
of political activities only, but must make his outlook broad, so much so that it encompasses every political 
action performed by any great power. 

What should be noticed here is that when a politician examines political examines political actions he must 
keep away from both abstraction and generalisation. Rather than that, he must link every action with it's 
conditions and accompanying phenomena. Therefore, it is unsound to consider an action as an independent 
matter. Or to consider one action as a criterion for all actions. This is because nothing is more dangerous to 
political understanding than deduction and analogy. After all, aren't the actions of life dissimilar? And 
aren't their conditions different? Therefore, a politician has to link any action with the political information 
to which it is related and consider it amid it's circumstances and concomitants. Then and only then will he 
understand the action precisely. 

The politically conscious person is always cautious that his mind is not the victim of propaganda, mottoes 
and catchwords. He avoids being far from facts or going astray from his goals. IN general, he discerns the 
news and opinions which he receives. 

The politically conscious person bewares the tyranny of his desires over opinions and news because the 
desires of the self for something may colour or wrap opinions and news up in what appears to be true to the 
viewer although it is false; or appears to be false and it is true. Therefore he must be aware of what is done 
or said and it is not sufficient to know that only. But one who is politically conscious is one who 
understands matters and makes them known to the people and poses them for discussion in order to prepare 
for the creation of consciousness in the whole nation so that it will not be received by utterances, names, 
and titles, but becomes instead, accustomed to sift news and opinions, sieve and purify them. It is wrong to 
consider an individual politically conscious if he adopts an opinion and does not work hard to apply it. If 
one believes in a principle or doctrine politically, he will usually manifest his belief in his actions, not in his 
speeches and writings, or in his talks and discussions. Thus, if his talks are not translated into actions, 
others have the right to be doubtful of his consciousness; people's, individual's or group's consciousness is 
not confined except through action, and their honesty does not appear except through courage and sacrifice. 
This is, in fact, the distinctive mark of sound political consciousness. 

Thus, vigorous attempts should be made to develop political consciousness in the nation. Naturally, the 
more we work hard for creating the Islamic concepts and kindle Islamic feelings the more will 
consciousness grow and is reinforced among people. Therefore, establishing the feelings of the nation's 
need for Islam. In other words, efforts should be exerted so that the nation will see the world from Islam's 
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viewpoint which will take root among the masses. Consequently, Islam will be understood and people will 
be inclined to it's teachings 
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Carrying the Islamic Da'wa is the Muslim's Duty 



Muslims have not stayed away from the caravan of civilisation as a result of their adherence to their 
religion. In truth, their backwardness started when they rejected Islam and became careless about it, 
allowed foreign culture to invade their countries, dominate their minds, and fascinate their children. They 
stood behind when they gave up intellectual leadership, and turned mild in calling for Islam and misapplied 
it's rulings. Therefore, they must resume Islamic life in order to progress, but they will not resume this life 
unless they carry the Islamic Da'wa. 

The Islamic Da'wa should be carried today as it was carried before, and it should follow the example of the 
Prophet of Allah without deviating a single inch from the main ideas and details of the message, regardless 
of different periods and places. This is because what changes from age to age methods and means, but 
essence and meaning do not change at all. Therefore, carrying the Islamic Da'wa to the world needs 
frankness in truth, bravery against the absurd, strength in Faith, and enlightened thought. In addition, it 
needs the exhibitions of corrupt false notions, and it demands that the Islamic doctrine be sovereign, 
regardless of whether the majority of the people accept it or reject it, or whether it conforms to their 
customs or antagonises them. This is because the holder of the Da'wa is not a flatterer of the people, nor is 
he courteous to the rulers. The Islamic Da'wa demands all it's actions to be directed toward a definite goal, 
for the Dawah Carrier does not accept a notion without action but dismisses such an attitude as an 
imaginary philosophy. Moreover, he does not accept notion and action separate from a goal. He rather 
condemns that as a viscous movement which ends in despair. 

The Prophet (SAW) held intellectual leadership in Mecca, but when he found that it's citizens could not 
achieve his goal he prepared the citizens of Medina for that task. Their he founded the state, applied Islam, 
carried the message and prepared the community (Ummah) to carry it after him, and move along his path. 

In preaching Islam, beliefs should be corrected, and the relation of man with Allah should be reinforced. In 
addition, the preacher should show people the solutions of their problems so that this Da'wa will be present 
in all areas of life, because the success of the Islamic message is based on the fact that it deals with all the 
problems which man may face. 

The carriers of the message cannot hold their responsibilities and do their duties unless they develop in 
themselves the inclination towards perfection. For this reason, they always search for truth, examine all that 
they know thoroughly in order to purify it from all errors, thus keeping all the ideas they hold, true. Of 
course, purification of ideas is the only guarantee of success. The carriers of the message should do their 
duties as an obligation which Allah demands, and they are responsible before Him if they don't do them. 
Allah makes them assume this responsibility in His words; "And lo! it is in Truth a reminder for thee and 
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for thy folk; and ye will be questioned!" In this respect, Ali the Amir of the Faithful (raa) asked, "Who will 
inform about Allah after the Prophets of Heaven save men?" 

This is how the Islamic message is carried in order to realise a sound intellectual progress, boost the entire 
world and deliver it from it's miserable condition. This is because the world is moving towards suicide, it's 
problems accumulate and it stands before them baffled, confused and perplexed, knowing not how to begin 
in order to know how to end. 

The way to carry the Islamic Da'wa to the world may be summed up in ten points. 
Only Islam is right. 

An intellectual leadership should carry Islam. 

The Islamic doctrine is sovereign. 

Corrupt foreign notions should be challenged. 

No mildness, no leniency in matters which contradict Islam. 

The practical basic rule. 

There should be a critical objective revision of beliefs, strengthening man's relation with Allah, and 
showing the ruling which solves the people's problems as they had been shown before at a time when 
people used to worship numerous gods and bury alive new-born girls and kill a relative because of one of 
his tribe's offences. 

The hypothetical rulings and notions are a truth which may bear error. 

Holding the message for the sake of pleasing Allah, setting up these restrictions and respecting his 
interdictions. 

Following the Prophet's way in it's political and intellectual aspects as it was pursued fourteen centuries 
ago. This is evident in Allah's word to His Prophet ; "This is my way, I call on Allah with sure knowledge, 
I and whoever follows me." 

The way is of course the path. Politically, the Muslim's status in the presence of Russia and China an the 
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East, and Europe and USA in the West, is like their status in the time of the Prophet "Kaiser" was in the 
East and "Caesar" in the West. So as the Prophet (SAW) did in the establishment of an Islamic nucleus in 
the Arab Island and started to exploit the international attitude which was governed by the balance of 
powers between Persia and Rome and the enmity which existed between them as regards belief and 
interest, he was able, within some years, to unify the whole Arab Island under one flag and to form a third 
power which later took the initiative and leadership from the two great states. So can we do today if we 
strengthen Faith, sharpen the will and move along the political path which the Prophet (SAW) took in order 
to gather Muslims under one banner, utilise, the international attitude of the balance of powers and the 
enmity which exists between them with regard to principle and interest. 

But the question which poses itself now is; 'How can we follow the same path which the Prophet (SAW) 
followed?' With the presence of this severe resistance which we motivate and feel now, one done by a great 
number of Muslims who resist Islam because of their ignorance of it and of their belief that it is unfit for 
the modern age. 

The answer to this question comes from Allah Who orders His Prophet (SAW) thus, "Say; This is my way; 
I call on Allah with sure knowledge, I and whoever followeth me." 

Intellectually, the Prophet (SAW) set out in three stages; 

In the first stage, he started to preach Islam collectively; he called Quraish to a feast in his house, began 
explaining the message to them and promised them of a paradise which is as vast as the earth and the 
heavens, and warned them of a fire which if asked; "On the Day when we say unto Hell; 'Art thou filled?' 
and it says; 'Can there be more to come?'" The Prophet (SAW) also studied Islam with individuals such as 
Ali, Khadijah, Abu Bakr, and others until he had enough notable Islamic personalities who were distinct 
from their mates in both behaviour and understanding. 

In the second stage, the Prophet (SAW) (SAW) went out with his faction and took an active role in 
blowing away the old, dealt with the relationship between people disparaged Quraish' s gods, defamed their 
creeds and standard their behaviour. The revelations which point to this are many, such as "Woe unto the 
defrauders. Those who when they take the measure from mankind demand it full, but if they measure unto 
them or weigh for them, they cause them loss." And this challenge brings in vengeance on those who take 
it, because if one is used to something easily, especially after it had become a part of his being, he revolts 
against will to change it. 

Thus, Quraish and it's allies laid snares for the Prophet (SAW) and his faction and started to be hostile to 
the Prophet (SAW) himself with all the strength they had. As a result, struggle between one doctrine and 
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another began and raged. 



Here are some examples which occurred in that period with the Prophet (SAW) . Bin Khulf walked along 
putting a bone in his hand and broke it down into pieces before the Prophet of Allah who was sitting among 
a group of people whom he was calling for Islam. Bin Khulf blew it into the Prophet's face and said; "O 
Muhammad Doth Allah bring this (the bones) back after you've thrown them." In reply, the Prophet 
(SAW) said firmly, Patiently and confidently; "Yes, then Allah will arise you with those bones and will 
hurl you to Hell (Fire)." Due to the severity of the situation Allah revealed to the Prophet (SAW) the 
following verses; "Hath not man seen that we have created him from a drop of seed? yet lo! he is an open 
opponent." And he has coined for us a similitude, and hath forgotten the fact of his creation, saying; "Who 
will revive these bones when they have rotted away? Say; He who revives them Who produced them in the 
first place, for He is Knower of every creation." And no sooner has truth conquered falsehood and refuted 
it, and no sooner has light wasted darkness and ripped it apart than the Islamic notion prevailed in Al- 
Madina Al-Munawara after the departure of Mus'ab Bin Umair to Al-Madina and his return to Mecca, and 
his saying to the Prophet of Allah . And in Al-Madina was the Bay'a of Al Faqaha and Helpers 
unanimously affirmed that they will fight all people, black and white, who are against Islam. We conferred 
Bay'a on you; "We'll listen to and obey you in times of distress and happiness and to say the truth, if we 
fear Allah, there is no censure." There Al 'Abbas Bin Ubada, the son of Fadul Al-Ansar told the Prophet of 
Allah; "I swear by Allah who sent you in truth that if you want, we shall turn to our sword against the 
citizens of Mena tomorrow." the Prophet (SAW) replied with; "We have not commanded you to do thus 
yet." From what Al-Abbas Bin Ubada Al-Ansari and the Prophet (SAW) said, we can conclude that the 
Prophet (SAW) was moving along a definite path in order to attain power, a path which we must not 
violate. Nevertheless, most groups who set out nowadays to carry Islam and fix it in the people's minds, do 
not follow the path which the Prophet (SAW) has drawn. Instead they, Allah forbid! follow ways opposed 
to the notion of Islam. This attitude is due either to their ignorance of the notion or of the method, or out of 
their desire to obtain power quickly. These ways did harm to the nation, scattered it's efforts, hindered it's 
progress and sorted out a great number of people who were about to be desperate at arriving at the stage of 
applying Islam. But if we know that the way and the notion should go hand in hand, that the way is there to 
be carried out, and that any deviation from the way will not pursuit it's followers to succeed in the 
execution and spread of the notion, then we can realise that the task of a Dawah Carrier is hard. 

The western concept of democracy as a way of life is based on spreading it from freedoms; freedom of 
religion, speech, person, and private ownership. This concept is executed by imposing military, economic 
or cultural control upon the people either through a domestic revolution or through a foreign country's 
dominance. 

The Socialist Communist system means; 
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Realising actual equality among people. 

The partial or entire abolition of private ownership of profits and the setting up of state owned economy. 
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Distribution of production on collective basis. 

The way to carry out this concept is class and class antagonism, class and class struggle in all areas of life. 
Struggle is manifested either through military armed revolution as it occurred in Russia and China, or 
through strikes, demonstrations and the like. 

The Islamic doctrine is a notion and a way of life. Islam's notion is laid down in the Book and the 
Prophet's (SAW) Sunnah. The method of spreading Islam and executing it is based on conviction, because 
Allah says; "Call unto the way of thy Lord with wisdom and fair exhortation, and reason with them in the 
better way." There is therefore no compulsion in religion. One can thus believe or disbelieve in Allah; 
"Remind them, for thou art but a reminder, thou art not a warder over them." This is exactly what the 
Prophet (SAW) did during the stages of Da'wa in spite of the harm, mockery, opposition and interruption 
which his preaching faced. 

Again, in spite of the clarity of the way to everyone who pursued the Prophet's steps, we still see some 
Muslim movements holding the Islamic notion, yet following the socialist-communist way. That is to say, 
following the method of class struggle to attain power; or following the democratic way. That is to say, 
revolution from within or cultural, military, economic and political control. This is what made these 
movements fail in obtaining political power. 

In the third stage, the Prophet (SAW) was urged to emigrate to Medina after he had been sure of his 
authority and there he has established the nucleus of the Islamic state. 

With these definite notions and with this outlook from a specific corner to the way of holding the message 
and the qualities which the Dawah Carrier should possess, the community will have started to move along 
the Prophet's way in building the school in which the leaders of Islamic knowledge had graduated. 
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